2

Atri (अत्रि) is mentioned as one of the seven mind-born sons of Brahmā, also known as the seven prajāpatis, or the seven brahmās, according to the first chapter of the Brahma-purāṇa (on the origin of Devas and Asuras). Accordingly, “Desirous of evolving creation befitting these, he created Prajāpatis (Lords of subjects) viz. Marīci, Atri, Aṅgiras, Pulastya, Pulaha, Kratu and Vasiṣṭha. Thus the lord of great refulgence created seven mental sons. In the Purāṇas these are known as the seven Brahmās”.
Atri is also mentioned as the father of Soma in the seventh chapter of the Brahma-purāṇa (birth of Soma). Accordingly, “O Brahmins, the father of Soma, the saintly lord Atri was the mind-born son of Brahmā who was desirous of creating subjects. Formerly, Atri performed a great penance for three thousand divine years. So we have heard. His semen attaining the state of Soma juice rose up. Water exuded from his eyes in ten directions and illuminated the ten quarters.”.
Atri (अत्रि).—A son of Brahmā, born of his eyes.1 
Father of Soma, born of his eyes.2 
Married Anasūyā, a daughter of Kardama (Dakṣa). Their son was Dattātreya (s.v.). Taught ānvīkṣikī to Alarka, Praḥlāda and others.3
 Paid a visit to Bhīṣma who was in his death-bed.4 
Came to see Parīkṣit practising prāyopaveśa.5 
A sage.6 
Was engaged with his wife in meditation at Mount Ṛkṣa by prāṇāyāma for the birth of a son. His praise of Trimūrtis who appeared before him, and blessed him with three glorious sons, being their own aṃśas. Accordingly Datta (Viṣṇu), Durvāsas (Śiva), and Soma (Brahmā) were born.7 
Pointed out to Pṛthu's son, Indra running away with the consecrated horse twice and urged him to slay him.8 
Had not yet seen the Supreme Being.9 
A sage of the Vaivasvata epoch.10 
Went with Kṛṣṇa to Mithilā.11 
The sage who presides over the month of Śukra12 
and Śuci.13 
A mantrakāra took Uttānapāda as his son.14
 Had a daughter, a Brahmavādinī. Visited Paraśurāma engaged in austerities.15 
Worshipped Pitṛs by śrāddha and relieved Soma of the disease rājayakṣma.16 
Appointed by Brahmā for creation of the world he performed the tapas called anuttama when Śiva saw him: acted as hotā for Soma's rājasūya16 Hermitage in the Himalayas, visited by Purūravas:17 
Praised Śiva out to destroy Tripuram. 18   
      1) Atri (अत्रि) refers to one of the Seven Ṛṣis (saptarṣi), according to the Bṛhatsaṃhitā (chapter 13), an encyclopedic Sanskrit work written by Varāhamihira mainly focusing on the science of ancient Indian astronomy astronomy (Jyotiṣa).—Accordingly, “During the reign of Yudhisthira, 2526 years before the commencement of Vikrama Śaka, the Seven Ṛṣis (saptarṣi) were at the constellation of Maghā (Regulus). The Ṛṣis take a period of 100 years to go over each of the 27 asterisms. They rise in the north-east and are accompanied by the chaste Arundhatī—the consort of Vasiṣṭha. The eastern-most of the group is Bhagavān Marīci; the next to him is Vasiṣṭha; the next is Aṅgiras and the next two are—Atri and Pulastya. The next in order are the Ṛṣis—Pulaha and Kratu. The chaste Arundhatī closely attends her husband the sage Vasiṣṭha”.
2) Atri (अत्रि) [=Trivāricara?] or Atri dvipa refers to an island belonging to “Dakṣiṇa or Dakṣiṇadeśa (southern division)” classified under the constellations of Uttaraphālguni, Hasta and Citrā, according to the system of Kūrmavibhāga, according to the Bṛhatsaṃhitā (chapter 14).—Accordingly, “The countries of the Earth beginning from the centre of Bhāratavarṣa and going round the east, south-east, south, etc., are divided into 9 divisions corresponding to the 27 lunar asterisms at the rate of 3 for each division and beginning from Kṛttikā. The constellations of Uttaraphālguni, Hasta and Citrā represent the southern division consisting of [i.e., Atri-dvīpa] [...]”.
          In Hinduism, Atri (Sanskrit: अत्रि) or Attri is a legendary bard and scholar and was one of 9 Prajapatis, and a son of Brahma, said to be ancestor of some Brahmin, Prajapatis, kshatriya and Vaishya communities who adopt Atri as their gotra. Atri is the Saptarishis (Seven Great Sages Rishi) in the seventh, i.e. the present Manvantara. Brahmarshi Atri is the seer in the fifth Mandala (chapter) of the Rigveda.
Atri is one of the seven sages, the SaptaRishis. He is better known as the husband of the chastest of all women, Anasuya. According to the Maarkandeya Purana, he is the father of Chandra.
The Vimānārcakakalpa (of marīci) names four works of atri, composed of eighty-eight thousand verses in anuṣṭup meter:
pūrvatantra,
ātreyatantra,
viṣṇutantra,
uttaratantra.
The Ānanda saṃhitā lists four works of atri:
pūrvatantra,
viṣṇutantra,
uttaratantra,
mahātantra.
The Samūrtārcanādhikaraṇa (of atri), four works are attributed to atri:
pādyatantra,
uttaratantra,
viṣṇutantra,
ātreyatantra.
            Atri’s praise of gifts
Chapter 5 - Deities of Rigveda IV.33–VII.49
28. And in the (stanza) O Indra and Kutsa (indrakutsa: 5. 31. 9) Indra is praised with Kutsa; and in the five stanzas When thee, O Surya' (yat tva surya: v. 40. 5-9) the feat of the Atris is celebrated a.
 * After this B (bfkr 2 r 5) and m1 add the sloka which in A forms an introduction to the story of Tryaruna (see note on v. 13). s B 29. In a the (hymn) addressed to Agni, With a wagon' (anasvanta: v. 27), the seer Atri himself, pleased with his gifts, proclaimed these (kings) b as royal seers c, so say some (authorities). svayam bfkr, ॰stvayam m'. - rajarsin br, rajanyan m', rajasan fk. b 
* The following seven and a half slokas (29-36 ab) are not found in A. Referring to the four kings mentioned in v. 13, which in B immediately precedes the present sloka. Rnamcaya, however, does not appear in this hymn (cp. below, 33). This must mean that Atri merely introduces the subject of their gifts to him, but that the three kings are the seers of the hymn as a whole, according to the view of some authorities. According to the main statement of the Sarvanukramani the three kings are the seers of the hymn; and according to the Arsanukramani, v. 13, 14, Tryaruna and Trasadasyu are the seers of v. 27. 1-3, and Asvamedha of 4-6. B 30. There also appears (here) a prayer to Agniª on their behalf (ebhyah) in consequence of (their) request (adhyesanat) b. Ten thousand, three hundred and twenty kinec,

174 asiradhyesanancaibhyo, asirasanaccaibhyo b, asarsanancaityo fk, asarsanacaitso m'. - agnim br, mim mk. - vimsati b, vimsatih mrfk. 2 a In Rg-veda v. 27. 1, 2, 3. reference is probably to Rg-veda v. 27. 4. 
sata ca vimsatim ca gonam. b That is, to the seers to officiate for them; the s Cp. Rg-veda v. 27. 1, 2 : dasabhih sahasraih... B_31. (and) a golden wagon with two oxen &, king Tryaruna gave to Atri. And Asvamedha (gave) a hundred oxen, Trasadasyu much wealth. sauvarna fm', sauvarna k, sauparna °
 b. - nrpo'traye r, trpottaye b, nrpottame fk, nrpottamah m'. - asvamedhah m', asvamedha fkr, asvameva b. - codanam m', cosnam fb, cocam k, cotramsa r (Rg-veda v. 27. 5 satam .. uksanah ). The end of the varga is here marked by 6 in bfk, not in m', nor of course in hd. a Cp. Rg-veda v. 27. 1 : anasvanta gava.
       Section CCCLIV Mahabharatham: Mokshadharma Parva
[bookmark: page-204][bookmark: note-t-176081][bookmark: note-t-176082]"Bhishma said, 'In an excellent town called by the name of Mahapadma which was situate on the southern side of the river Ganga, there lived, O, best of men, a Brahmana of concentrated soul. Born in the race of Atri, he was endued with amiability. All his doubts had been dispelled (by faith and contemplation) and he was well conversant with the path he was to follow. Ever observant of the religious duties, he had his anger under perfect control. Always contented, he was the, complete master of his senses. Devoted to penances and study of the Vedas, he was honoured by all good men. He earned wealth by righteous means and his conduct in all things corresponded with the mode of life he led and the order to which he belonged. The family to which he belonged was large and celebrated. He had many kinsmen and relatives, and many children and spouses. His behaviour was always respectable and faultless. Observing that he had many children, the Brahmana betook himself to the accomplishment of religious acts on a large scale. His religious observances, O king, had reference to the customs of his own family.[1] The Brahmana reflected that three kinds of duties have been laid down for observances. There were first, the duties ordained in the Vedas in respect of the order in which he was born and the mode of life he was leading (viz., a Brahmana in the observance of domesticity). There were secondly, the duties prescribed in the scriptures, viz., those especially called the Dharmasastras. And, thirdly, there were those duties that eminent and revered men of former times have followed though not occurring either in the Vedas or the scriptures.[2] Which of these duties should I follow? Which of them, again, followed by me, are likely to lead to my benefit? Which, indeed, should be my refuge?—Thoughts like these always troubled him. He could not solve his doubts. While troubled with such reflections, a Brahmana of concentrated soul and observant of a very superior religion, came to his house as a guest. The house-holder duly honoured his guest according to those ordinances of worship that are laid down in the scriptures. Beholding his guest refreshed and seated at ease, the host addressed him in the following words."
[bookmark: page-205][bookmark: note-t-176083][bookmark: note-t-176084]"The Brahmana said, 'O sinless one, I have become exceedingly attached to you in consequence of the sweetness of your conversation. You have become my friend. Listen to me, for I wish to say something unto you. O foremost of Brahmanas, after making over the duties of a householder to my son, I wish to discharge the highest duties of man. What, O regenerate one, should be my path? Relying upon the Jiva soul, I wish to achieve existence in the one (supreme) soul. Alas, bound up in the ties of attachment, I have not the heart to actually set myself to the accomplishment of that task.[3] And since the best portion of my life has passed away in the observance of domesticity, I desire to devote the remnant of my life in earning the means of defraying the expenses of my journey in respect of the time to come. The desire has arisen in my mind of crossing the ocean of the world. Alas, whence shall I get the raft of religion (with which to accomplish my purposes)? Hearing that even the very deities are persecuted and made to endure the fruits of their acts, and beholding the rows of Yama’s standards and flags floating over the heads of all creatures, my heart fails to derive pleasure from the diverse objects of pleasure with which it comes into contact. Beholding also that the Yatis depend for their sustenance upon alms obtained in course of their rounds of mendicancy, I have no respect for the religion of the Yatis as well. O my reverend guest, do you, aided by that religion which is founded upon the basis of intelligence and reason, set me to the observance of a particular course of duties and observance![4]'
"Bhishma continued, 'Endued with great wisdom, the guest, hearing this speech of his host which was consistent with righteousness, said these sweet words in a melodious voice.'
[bookmark: page-206]"The guest said, 'I myself also am confounded with respect to this topic. The same thought occupies my mind. I am unable to arrive at definite conclusions. Heaven has many doors. There are some that applaud Emancipation. Some regenerate persons praise the fruits attainable by the performance of sacrifices. Some there are that take refuge in the forest mode of life. Some, again, betake themselves to the domestic mode of life. Some rely upon the merits attainable by an observance of the duties of kings. Some rely upon the fruits of that culture which consists in restraining the soul. Some think that the merits resulting from a dutiful obedience to preceptors and seniors are efficacious. Some betake themselves to restraints imposed on speech. Some by waiting dutifully upon their mothers and fathers, have gone to heaven. Some have ascended to heaven by practising the duty of compassion, and some by practising Truth. Some rush to battle, and after laying down their lives, have attained to heaven. Some, again, attaining to success by practising the vow called Unccha, have betaken themselves to the path of heaven. Some have devoted themselves to the study of the Vedas. Endued with auspiciousness and wedded to such study, these men, possessed of intelligence, with tranquil souls, and having their senses under complete control, attain to heaven. Others characterised by simplicity and truth, have been slain by men of wickedness. Endued with pure souls, such men of truth and simplicity, have become honoured denizens of heaven. In this world, it is seen, that men betake themselves to heaven, through a thousand doors of duty, all standing wide open. My understanding has been troubled by your question, like a fleecy cloud before the wind.'"
[1]:Family customs are always observed with great care. Even when inconsistent with the ordinances of the scriptures, such customs do not lose their binding force. Reprehensible as the sale of a daughter or sister is, the great king Salya, when he bestowed his sister Madri on Pandu, insisted upon taking a sum of money, alleging family custom not only as an excuse but as something that was obligatory. To this day, animals are slain in the sacrifices of many families which follow the Vaishnava faith, the justification being family custom.
[2]:The Vedas are, strictly speaking, not scriptures, for they are heard the scriptures being those ordinances that are written down. Of course, the Vedas have been reduced into writing, but for all that, they continue to be called the Srutis, as the Common Law of England, though reduced into writing, is still called the unwritten law etc. etc.
[3]:Some texts erroneously read sthitah for sthitim. Eka eva atmani sthitim kartum literally rendered, is to achieve existence in the one soul. This means to realise the union of the Jiva-soul with the ’supreme Soul.' 'Relying upon the Soul I shall try to exist in the one Soul,' in brief, means, I shall try to unite the Jiva with Supreme Soul. The difference between Kankhami and Ichcchemi is well illustrated by the commentator by referring to the case of the man of weak stomach who craves for food of every kind but who does not wish to actually eat from fear of increasing his illness.
[4]:Sattvikani implies the deities and others that are endued with the attribute of Sattva. Samyujyamanani refers to their births and deaths as deities and men in consequence of the fruits reaped of acts done. Niryatyamanani is distressed or afflicted in consequence of such birth and deaths'. The rows of Yama’s standards and flags refer to the diverse diseases that afflict all creatures.
           How Brahmā, Viṣṇu and Maheśvara (Śiva) were born as sons of Atri.
There is no other woman in the Purāṇas who surpasses Śīlāvatī in her fidelity to her husband. In order to enable Ugraśravas, her husband, to satisfy his passion, she once carried him on her own shoulders to a prostitute’s house. On the way, Māṇḍavya Muni pronounced a curse that Ugraśravas should die before sunrise. The grief-stricken Śīlāvatī pronounced a counter-curse that the sun should not rise on the next day. As the sun failed to rise, the Trimūrtis (Brahmā, Viṣṇu and Śiva), accompanied by Anasūyā, Atri’s wife, went to Śīlāvatī. Anasūyā persuaded Śīlāvatī to withdraw her curse. The Trimūrtis who were happy at the success of their mission (of bringing about the Sunrise) asked Anasūyā to demand any boon she wanted. Anasūyā expressed her wish that the Trimūrtis (Brahmā, Viṣṇu and Śiva) should be born as her sons and they agreed.
Mahāviṣṇu, under the name of Dattātreya, was born as the son of Anasūyā. Śiva was born to her under the name of Durvāsas. There is a story about it in the Brahmāṇḍa Purāṇa. Once Śiva got angry with the Devas. They began to flee for life. But Brahmā alone did not run away. Śiva who became more furious at this, pinched off one of the heads of Brahmā. Still he was not pacified. Pārvatī who was alarmed, approached Śiva and begged him to suppress his anger. At her request, Śiva’s fury was transferred and deposited in Anasūyā, Atri’s wife. Durvāsas is the embodiment of that element of Śiva’s fury.
According to the promise, Brahmā also took his birth as the moon from Anasūyā, the wife of Atri. (For that story, see PURŪRAVAS). There is a story about that also in the Brahmāṇḍa Purāṇa. Once when Brahmā was performing the task of creation, he experienced carnal passsion. Sarasvatī was the offspring of that passion. When Brahmā saw her, he fell in love with her also. This made him feel angry towards Kāmadeva. He pronounced a curse that Kāmadeva should be burnt up in the fire from Śiva’s eye. (This is why Kāmadeva was later burnt to death by Śiva). Although Kāma had retreated from Brahmā his passion had not been suppressed. Brahmā transferred his passion to Atri Maharṣi. The Maharṣi gave it to Anasūyā, his wife. Since she was unable to bear such a violent passion, she gave it back to her husband. That passion emerged from Atri’s eye in the form of the Moon. This is why
                1. Besides Dattātreya, Durvāsas and Candra. Atri had another son, Prācīnabarhis. (Mahābhārata, Śānti Parva, Chapter 208, Verse 6).
2. Many Pāvakas had been born in Atri Vaṃśa. (Mahābhārata, Vana Parva, Chapter 222, Verses 27-29).
3. When the Kaurava-Pāṇḍava war was raging with great fury, many Maharṣis went to Droṇa and advised him to stop the battle. Atri Maharṣi was one of them. (Mahābhārata, Droṇa Parva, Chapter 190, Verse 35).
4. On another occasion, a King named Soma performed a Rājasūya (Royal sacrifice). Atri Maharṣi was the chief priest at this yāga. (Mahābhārata, Śalya Parva, Chapter 43, Verse 47).
5. Atri was also among the Maharṣis who had gone to witness Paraśurāma’s tapas. (Brahmāṇḍa Purāṇa, Chapter 64).
6. Ṛgveda, 5th Maṇḍala was composed by Atri. (Ṛgveda Saṃhitā, Preface).
7. Once the Asuras put Atri Maharṣi into the Śatadvāra yantra (a machine of torture with a hundred holes). Ṛgveda, 1st Maṇḍala, 16th Anuvāka, Sūkta 51).
8. Once the Asuras tried to burn Atri alive. (Ṛgveda, 1st Maṇḍala, 16th Anuvāka, Sūkta 112).
9. The Asuras at another time made Atri lie down in a machine with a large number of holes and tried to burn him alive in it. At that time he prayed to the Aśvins and they liberated him. (Ṛgveda, 1st Maṇḍala, 17th Anuvāka, Sūkta 116).
10. Atri was among the Maharṣis who visited Śrī Rāma, on his return to Ayodhyā after the war with Rāvaṇa. (Uttara Rāmāyaṇa).
11. From the navel lotus of Viṣṇu Brahmā was born, Atri from Brahmā, Soma from Atri, and Purūravas from Soma were born. (Agni Purāṇa, Chapter 12).
12. Atri begot by Anasūyā, Soma, Durvāsas and Dattātreya yogī. (Agni Purāṇa, Chapter 20).
            Lineages of Atri
Chapter 6 - Human history in the Matsya-Purāṇa
Uddālaki, Śauṇakarṇiratha, Śoukratava, Gauragrīva, Gourajina, Caitrāyana, Ardhapanya, Vāmarathy, Gopana, Astaki, Bindu, Karṇajihva, Harapriti, Laidrāṇi, Sākalāyani, Tailapa, Savaileya, Atri, Goṇipati, Jalada, Bhagapāda, Saupuṣṇi and Chandogeya these sages were belonging to family in Śārāyaṇa in branch of Kardamāyana. They all were in the Pravara of Śyāvāśva, Atri and Ārcanānasa. They could not marriage each other in same Pravara . Dākṣi, Bali, Parṇavi, Ūrṇunābhi, Śilārdani, Bījavāpi, Śirīśa, Mauñjakeśa, Gaviṣṭhira and Bhalandana these Ṛṣi were in Atri, Gabiṣṭhira and Pūrvātithi Pravara . They also were prohibited to marriage each other. Atreyī was the daughter of Atri. There were also some Pravarakarta who were born from Atreyī. Kāleya, Vāleya, Vāmrathya, Dhātreya and Maitreya were the Pravarakarta who were born from Atreyī. Their Pravara were Atri, Vāmarathya and Poutri. They were also prohibited to marriage each other.
             The race of the sages: Atri and Vasiṣṭha
Section 3 - Upodghāta-pāda
Sūta said:
[bookmark: note-t-125933]1-2. “After all the progeny, both the mobile and the immobile, had been created and well-established by the noble-souled Kaśyapa Prajāpati, he began to assign them their respective domain after crowning the chiefs of them in over-lordship.[1]
3. He installed as king Soma, in the kingdom of Brāhmaṇas, creepers, constellations, planets, Yajñas aṅd austerities.
4. He gave the overlordship of all the Aṅgiras to Bṛhaspati. He anointed Kāvya (i.e. Śukra) as the ruler over the kingdom of Bhṛgus.
5. Then he made Viṣṇu, the leader of the Ādityas, Pāvaka (fire-god) as the leader of Vasus, Dakṣa chief of the Prajāpatis and Vāsava (Indra), as the head of Maruts.
6. He made Prahlāda, the delighter of Diti, the king of Daityas, Nārāyaṇa, of the Sādhyas and the bull-bannered god as the king of Rudras.
7-8. He directed Vipracitti to become the king of Dānavas; he commanded Varuṇa to rule over the kingdom of waters; he made Vaiśravaṇa, the king of kings, Yakṣas and wealth; he installed Yama the son of Vivasvān in the kingship of Pitṛs.
9. He made the trident-bearing Giriśa, the lord of all Bhūtas (goblins) and the Piśācas (ghosts); mount Himavān; the leader of all mountains and the ocean, the king of rivers.
10. He made Citraratha the overlord of Gandharvas, and crowned Uccaiśśravas as the king of horses.
11. He made Śārdūla (tiger) the king of all deer or animals in general, and Govṛṣa (Bull) the king of all animals having humps. He made Garuḍa, the most excellent one among those who fly, the king of all birds.
12. He made Vāyu the most excellent of all powerful ones, the leader of fragrant smells, Maruts and unembodied living beings who have (however) great strength at the same time.
13. He made Śeṣa the leader of all those who have fangs, Vāsuki the leader of Nāgas (snakes) and Takṣaka the leader of Sarisṛpas (reptiles), Sarpas (Cobras) and Pannagas (serpents).
14. He installed Parjanya, one of the Ādityas, as the lord of oceans, rivers, clouds and the showering rains.
15-17a. He made Kāmadeva the lord of all groups of Apsaras.
He made Saṃvatsara (the year) the lord öf the Ṛtus (seasons), months, Ārtavas (product of the Seasons), fortnights, Vipakṣas (days of transition from one half of a lunar month to another) Muhūrtas, Parvans (festival occasions of particular periods in the year) Kalās, Kāṣṭhās etc. (i.e. the various units of time), of the transits of the sun, of its movement, of Gaṇita (Mathematical calculations) and of the Yoga (combination of stars).
17b-21. He crowned Sudhanvan, the well renowned son of Virajas the Prajāpati, as the king in the eastern quarter.
He installed as king Śaṅkhapāda the son of Kardama the Prajāpati in the southern quarter.
He anointed Ketumān, the unerring noble-souled son of Rajas, as the king in the western quarter. He crowned Hiraṇyaroman, the invincible son of Parjanya the Prajāpati, in the northern quarter.
He made Manu, the son of Vivasvān the overlord of all human beings,
22. This entire earth consisting of seven continents and along with the cities is being protected righteously by them within their respective territories.
23-25a. They were formerly crowded in Svāyambhuva Manvantara by Brahmā. Those who become Manu are anointed as kings. In those Manvantaras which have gone by, these kings had ruled and had gone away. When another Manvantara comes, others will be crowned. All the rulers (of Manvantaras whether) gone by or yet to Come are declared as the overlords of the Manvantaras.
25b-26a. Pṛthu the excellent among men, was crowned in a Rājasūya sacrifice by these as an overlord in accordance with the injunction seen (i.e. prescribed) in the Vedas. He was very powerful.
26b-27. After procreating these sons for the purpose of perpetuating the line, the lord of the subjects, the holy lord Kaśyapa of great grandeur, performed great penance with a a desire for his own lineage (Gotrakāma).
28-29. “Let two sons be born unto me, two who will perpetuate my lineage.” As the noble-souled Kaśyapa was contemplating thus, two sons, the parts of Brahmā, appeared in front of him. They were extremely powerful. They were Vatsāra and Asita, both of whom were expounders of Brahman.
30. Nidhruva was born ofVatsāra. Rebhya of very great fame was also born of him.
Raibhya should be known (as the son) of Rebhya. Understand the son of Nidhruva.
31. Cyavana’s daughter Sumedhas was born of Sukanyā. It was she who became the wife of Nidhruva and the mother of Kuṇḍapāyins (A set of ascetics drinking water from the holy consecrated pitchers in particular ceremonies).
32. Devala of very great fame was born of Ekaparṇā (as the son) of Asita. He was highly prosperous and devoutly attached to Brahman. He was the most excellent one among Śāṇḍilyas.
33. Nidhruvas, Śāṇḍilas and Raibhyas—these are the three branches of the line of Kaśyapa. The thunderbolt-wielding Indra and other Devas are among the children (of Kaśyapa).
34. (Their birth took place) when the Dvāpara Yuga began to function after the eleventh set of four Yugas of Manu, the lord of the Manvantara had elapsed.
35-36. Nariṣyaṇta was the son of Marutta and Dama was his son. His son was Rājyavardhana whose sons were Sudhṛti, Nara and Kevala. Bandhumān and Vegavān were Kevala’s sons. Budha was his (? Vegavān’s) son whose son was King Tṛṇabindu.
37. He became king in the beginning of the third Tretāyuga. Ilavilā born of the womb of Alambuṣā was his daughter.
38-40. Viśravas, the cause of the flourishing family of Paulastya, was born of her. Bṛhaspati of big fame has been glorified as the preceptor of the Devas.
Viśravas married Devavarṇinī the daughter of Bṛhaspati, Puṣpotkaṭā and Vākā the daughters of Mālyavān and Kaikasī, the daughter of Mālin. Listen to his children begot of these wives. Devavarṇinī gave birth to Vaiśravaṇa the eldest son.
41 -43. He was endowed with divine ways (or injunctions) and saintly learning. He had the form of Rākṣasas, strength of Asuras (demons). He had three legs, a very huge body, a stout head, a large chin, eight curved teeth, green moustache and pike-like ears. He was bright red in colour. His arms and forearms were short. He was reddish brown and very terrific. He was richly endowed with the knowledge of Vivarta (the sky or illusory nature of the world?) He was enlightened ever since his birth.
44-46. On seeing him, his father said “This is Kubera” (ugly-bodied one). The word ‘Ku’ is an epithet used to indicate contempt. The body is called Bera. He was Kubera on account of his deformed body. He was thus marked by this name. Since he was the son of Viśravas and also because he was like Viśravas due to resemblance, he would be known by the name Vaiśravaṇa.
Kubera begot of Ṛddhi his well-renowned son Nalakūbera.
[bookmark: note-t-125934]47. Kaikasī gave birth to Rāvaṇa, Kumbhakarṇa and Śūrpaṇakhā, a daughter. Vibhīṣaṇa was the fourth among her children.[2]
48-50. Rāvaṇa had pike-like ears and ten heads. He was tawny-coloured. His hairs were red. He had four legs and twenty hands. He was very powerful with a huge body. He resembled collyrium of an excellent type. He had fanglike curved teeth. His neck was red. He had the form, strength and inherent vigour of a Rākṣasa. He could defeat Yakṣas and other Rākṣasas by means of his physical strength and keen intellect. Terrible by nature Rāvaṇa was extremely cruel. He could rout his enemies.
[bookmark: note-t-125935]51-54. In his previous birth Rāvaṇa was Hiraṇyakaśipu. That Rākṣasa ruled as king for thirteen sets of four Yugas. The period (of his rule) reckoned in years in accordance with human calculation comes to fifty-six million one hundred and sixty-thousand years.[3] O Brāhmaṇas, he could give terrible sleepless nights to the Devas and sages. In the twenty-fourth Tretā-yuga, the power of penance of Rāvaṇa was exhausted and dwindled down. Coming into contact with Rāma, the son of Daśaratha, he met with destruction along with his followers.
55-56. Mahodara, Prahasta, Mahāpārśva and Khara were the sons of Puṣpotkaṭā. She had a daughter (named) Kumbhīnasī also Triśiras. Dūṣaṇa and Vidyujjihva the Rākṣasa are remembered as the children of Vākā. There was aḍaughter also named Anupālikā.
57. Thus these ten Rākṣasas, the descendants of Pulastya, were of very cruel activities. They are of very terrible pursuits, ever since their birth. All of these were unassailable even to the Devas.
58-62. All of them had acquired boons. They were heroic and they were accompanied by sons and grandsons.
[bookmark: note-t-125936]Aiḍaviḍa (i.e. Kubera), the descendent of Pulastya, who was Savyapiṅgala (? Tawny-coloured in the left side) became the king of all Yakṣas, all those Rākṣasas who were the descendants of Pulastya, and of all those cruel Brahmarākṣasas belonging to the families of Agastya and Viśvāmitra who still carried on the study of the Vedas and who performed regularly penances and holy rites.[4]
The other three groups of Rākṣasas were the performers of Yajñas. They were Yātudhānas, Brahmadhānas and Vārtās (?). They were moving about during the day time and they were not nocturnal wanderers like other demons. Their four groups are remembered by the wise (learned men). They were Niśācaras (moving about at night), They were Paulastyas (descendants of Pulastya), Nairṛtas, Āgastyas and Kauśikas. Thus it is remembered that there were seven classes (communities) of those Rākṣasas. I shall describe their form and features inherited by them naturally.
63-69. They are tawny-coloured and have round eyes. They have big bellies and huge bodies. They have eight-curved fanglike teeth and pikelike ears. Their hairs stand upright. Their mouths appear as though slit open upto the ears (on either side). Their smoke-coloured upright hairs are like the Muñja grass. They have large thick heads shedding bright lustre. Their thighs and forearms are short. Their faces are copper-coloured. Their tongues and lips hang down. Their brows appear dangling. Their noses are thick. They have blue (black) limbs with red necks. Their eyes are majestic and they appear terrible. Their voice and tone are extremely terrible. Their calves are hideous and rolled up. They are stout and have prominently protruding noses. They are firm and have sturdy bodies like rocks. They arc cruel and terrible ever since their birth. Generally they are consistent in their activities.
They put on (ornaments like) earrings, armlets and coronets. They bedeck themselves in diverse kinds of ornaments. They wear many kinds of garlands and use all types of fragrant scents and unguents. They are remembered as habitual eaters of cooked rice, meat and even human flesh. Thus is remembered the similarity in forms and features of demons by learned men. They are unequalled in strength, intelligence and ability to fight using the deceptive power of Māyā (or black magic).
70-73. The sons of Pulaha were the beasts, all (kinds of) serpents and tigers with curved fangs, the goblins, the cobras, the Piśācas, the reptiles, the deer, the elephants, the monkeys, the Kinnaras, the Māyu (? a kind of monkey?) and the Kimpuruṣas. These creations belonging to the family of Krodhavaśā have previously been recounted by me.
In this Vaivasvata Manvantara, Kratu is remembered as issueless. He has neither wives nor sons. He remained checking his sexual impulses and potency.
I shall recount the family of Atri the third Prajāpati (among sages).
[bookmark: note-t-125937]74. He had ten beautiful wives who were very chaste.[5] All those ten were the children of Bhadrāśva begot of Ghṛtācī the celestial damsel.
75-76. They were Bhadrā, Śūdrā, Madrā, Śalabhā, Maladā, Balā and Halā. These seven (were very important) and the others like them viz. Gocapalā, Tāmarasā and Ratnakūṭā.
Among their sons perpetuating their lines was (the scion) named Prabhākara.
77-80. He begot of Madrā the famous son Soma (the moon). When the sun was hit by Svarbhānu (Rāhu), when he was falling down to the earth from the heaven and when this world was overwhelmed by darkness, it was by him (i.e. Atri) that light was made to function. The sun who was falling was also told “Welfare to you.” Due to the utterance of that Brahmanical sage, he (the Sun) did not fall from heaven on to the earth. It was Atri, the sage of great penance, who initiated the spiritual lines (of Ātreyas). It was he who brought about the prevention of death of Suras in the course of Yajñas. He begot of those (ten Apsaras) sons equal to himself.
81-84. The holy lord sanctified by means of very great penance begot those ten sons. Those sages well known as Svastyātreyas have mastered the Vedas. Among them, two were extremely renowned. They were devoutly interested in the Brahman and were of great spiritual power.
Datta is considered to be the eldest, Durvāsas was his younger brother. The youngest of all was a lady who expounded the Brahman.
In this context the persons well-versed in the Purāṇas cite this verse.
Persons conversant with the Purāṇas say that the noble-souled son of Atri (named) Dattātreya is the body (incarnation) of Viṣṇu. He is tranquil in his rnind and free from sins.
85. Among the descendants of his (i.e. Atri) four are well renowned on the earth viz. Śyāvāśvas, Mudgalas, Vāgbhūtakas and Gaviṣṭhiras.
86. The following four (also) are remembered as belonging to the side (family) of Atris. They are of very great power. They are Kāśyapa, Nārada, Parvata and Arundhatī.
87. These were the mental progeny (of Atri). Understand (the progeny) of Arundhatī.
Nārada gave Arundhatī in marriage to Vasiṣṭha.
88-89. Nārada of great splendour was of very great sublimated sexual potency due to the curse of Dakṣa. Formerly, at the time of the battle between the Devas and the Asuras, on account of the Demon Tāraka’s depredations, the whole world had been overwhelmed by drought. The entire universe was in an excited state. It had been in turmoil along with the Suras.
90. By means of his penance the intelligent Vasiṣṭha enlivened the subjects by making the medicinal herbs.
[bookmark: note-t-125938]91. Vasiṣṭha[6] begot his son Śakti of Arundhatī. Śakti procreated his bosom-born son Parāśara of Adṛśyantī.
92. The holy lord Kṛṣṇadvaipāyana was born of Kālī, by (her union) with Parāśara. From Dvaipāyana, Śuka, equipped with all good qualities was born of the Araṇī (the holy wooden stick used to produce fire by attrition).
93-96. The following six were born of Pīvarī as the children of Śuka viz.—Bhūriśravas, Prabhu, Śambhu, Kṛṣṇa and Gaura the fifth (i.e. all the five were sons. The sixth was a daughter). A daughter was also born viz.—Kīrtimatī. She was the mother of yogic power. She maintained all the holy rites. She was the wife of Anuha and mother of Brahmadatta. The descendants of Parāśara were the following eight viz.—Śvetas Kṛṣṇas, Pauras, Śyāmadhūmras, Caṇḍins, Uṣmaḍas, Dārikas and Nilas.
The eight Pakṣas of the noble-souled Parāśars have been recounted. Hereafter, listen and understand the progeny of Inḍrapramati.
97. The child named Kuni who was born of Kapiñjalī (Taittirī bird) Ghṛtācī is called Inḍrapramati.
98. Vasu, born of the daughter of Pṛthu, was his son. Upamanyu was his son. It was from him that Aupamanyus took their origin.
99-100a. Kuṇḍineyas arc reputed to have been originated from Mitra and Varuṇa. Ekārṣeyas as well as others are well-known as Vāsiṣṭhas.Thus these eleven sections of Vāsiṣṭhas are declared.
100b-102. Thus the eight well-known mental sons of Brahmā have been recounted. They were brothers of very great fortune. Their races were well established. It is they who sustain the three worlds full of the groups of Devas and sages. Their sons and grandsons were hundreds and thousands. The three worlds are pervaded by them as by the rays of the sun. [So ATRI IS A SUDRA? ]
         Verse 3.16 Section III - Marriageable Girls
शूद्रावेदी पतत्यत्रेरुतथ्यतनयस्य च ।
शौनकस्य सुतोत्पत्त्या तदपत्यतया भृगोः ॥ १६ ॥
śūdrāvedī patatyatrerutathyatanayasya ca |
śaunakasya sutotpattyā tadapatyatayā bhṛgoḥ || 16 ||
One who marries a Śūdra girl becomes an out caste,—according to atri and to the son of Utathya; according to Śaunaka, by the birth of a son; and according to Bhṛgu, by having children from her (alone).—(16).
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